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MEMBERSHIP  IN  THE  KARL  BARTH  SOCIETY 

Readers  of  the  Newsletter  (and  anyone  else  who  is 
interested)  are  invited  to  join  the  Karl  Barth  Society  of 
North  America  . 

To  become  a member  of  the  Barth  Society,  send 
your  name,  address,  and  annual  dues  of  $10.00  to: 
Professor  Russell  Palmer 
Dept,  of  Philosophy  and  Religion 
University  of  Nebraska  at  Omaha 
Omaha,  NE  68182-0265 

Members  whose  dues  were  last  paid  prior  to  March 
1994  are  urged  to  send  in  their  annual  renewal. 


Barth  Society  program  held  at  1994 
AAR/SBL  Annual  Meeting  in  Chicago 

For  the  sixth  year  in  a row,  the  Karl  Barth  Society 
sponsored  a program  just  prior  to  the  Annual  Meeting 
of  the  American  Academy  of  Religion  and  the  Society  of 
Biblical  Literature,  held  in  Chicago  last  November. 

At  the  first  session  on  Friday  afternoon,  November 
18,  Charles  Cosgrove  (Northern  Baptist  Seminary) 
made  a presentation  on  the  topic  "The  Church  with 
and  for  Israel:  The  History  of  a Theological  Novum 
before  and  after  Barth” 

Then  Bruce  McCormack  (Princeton  Seminary) 
spoke  on  "The  von  Balthasar  Thesis  and  the  Myth  of 
the  Neo-orthodox  Barth"  (see  report  elsewhere  in  this 
issue). 

The  Saturday  morning  session  on  November  19 
featured  a presentation  by  Paul  Molnar  (St.  John's 
University),  entitled  "Toward  a Contemporary  Doctrine 
of  the  Immanent  Trinity:  Karl  Barth  and  the  Present 
Discussion." 

All  sessions  were  well  attended  and  reactions  to 
the  presentations  were  positive. 

The  Barth  Society  will  present  a similar  program  in 
conjunction  with  the  1995  AAR  Annual  Meeting  in 
Philadelphia,  November  1 7-18.  Program  suggestions 
may  be  sent  to  Walt  Lowe  or  to  the  Newsletter  Editor. 

New  book  on  Barth’s  exegesis 

Trinity  Press  International  has  announced  the 
publication  of  What  Is  Theological  Exegesis'? 
Interpretation  and  Use  of  Scripture  in  Barth's  Doctrine 
of  Election,  by  Mary  Kathleen  Cunningham  (North 
Carolina  State  University). 


KBSNA  conference 
set  for  June  8-9 
at  Elmhurst  College 

The  Karl  Barth  Society  of  North  America 
will  hold  a conference  June  8-9, 1995,  at 
Elmhurst  College  (near  Chicago). 

The  theme  of  the  conference  is  to  be: 

"Karl  Barth  and  the  Christian  Proc- 
lamation to  a Post-Christian  World." 

Speakers  will  be: 

• George  Hunsinger 

Center  of  Theological  Inquiry,  Princeton 

• Walter  Lowe 

Emory  University 

• R.  Scott  Rodin 

Eastern  Baptist  Seminary,  Philadelphia 

• John  Howard  Yoder 

University  of  Notre  Dame 

Registration  will  begin  at  noon  on 
Thursday  with  the  opening  session  at  2:00 
that  afternoon.  The  conference  will  adjourn 
after  lunch  on  Friday. 

For  information  about  registration, 
accommodations,  etc.,  write: 

Ron  Goetz 
Elmhurst  College 
190  Prospect 
Elmhurst,  IL  60126 

This  year's  conference  will  continue  the 
pattern  of  a Barth  Society  conference  each 
summer,  alternating  (so  far)  between  the 
Chicago  area  and  Toronto.  (Last  year, 
KBSNA  members  were  urged  to  attend  the 
Barth  conference  held  at  Luther  Seminary  in 
St.  Paul,  Minn.) 
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THEOLOGY  OF  PAUL  LEHMANN 

The  choice  of  the  topic  "Karl  Barth  and  the 
Christian  Proclamation  to  a Post-Christian  World"  for 
this  year's  summer  conference  represents  a change 
from  what  had  been  tentatively  decided  by  the  KBSNA 
Executive,  as  reported  in  the  Fall  1994  Newsletter.  It 
was  announced  then  that  the  June  1995  conference 
would  focus  on  the  theology  of  Paul  Lehmann,  one  of 
the  foremost  interpreters  of  Barth  in  North  America, 
who  died  last  year. 

Responding  to  that  preliminary  announcement, 
Sam  Eerdmans  of  Eerdmans  Publishing  Co.  has  called 
our  attention  to  two  relevant  publications. 

Humanization  and  the  Politics  of  God:  The 
Koinonia  Ethics  of  Paul  Lehmann,  by  Nancy  J.  Duff 
(Princeton  Seminary)  was  published  in  1992.  The 
author  highlights  the  themes  of  humanization,  the 
politics  of  God,  and  Christian  koinonia,  developed  by 
Lehmann  in  Ethics  in  a Christian  Context.  She 
analyzes  Lehmann's  view  of  the  "contextual"  character 
of  Christian  ethics  in  comparison  with  Fletcher's 
situation  ethics,  Barth's  ethics  of  the  command  of  God, 
and  the  ethics  of  character  advocated  by  Hauerwas. 
She  also  discusses  the  importance  of  revelation,  story, 
and  apocalyptic  for  Lehmann's  ethics. 

This  year  Eerdmans  has  published  Paul 
Lehmann's  final  work,  The  Decalogue  and  a Human 
Future:  The  Meaning  of  the  Commandments  for  Making 
and  Keeping  Human  Life  Human  (with  an  introduction 
by  Nancy  Duff). 

Even  though  the  initial  idea  for  a Lehmann 
conference  did  not  materialize,  both  of  these  books  are 
well  worth  the  attention  of  readers  of  this  Newsletter. 

McCormack  challenges 
Von  Balthasar  thesis 

In  his  paper  on  "The  Von  Balthasar  Thesis  and 
the  Myth  of  the  Neo-Orthodox  Barth"  presented  at  the 
Barth  Society  meeting  last  November  18  in  Chicago, 
Bruce  McCormack  (Princeton  Seminary)  gave  a preview 
of  some  of  the  argument  of  his  forthcoming  book  on 
Barth's  theological  development. 

Part  I,  "The  Reigning  Paradigm,"  summarized 
Hans  Urs  von  Balthasar's  two  models  for  interpreting 
Barth's  development,  along  with  some  challenges  to 
Balthasar's  first  model. 

The  first  model  suggests  that  there  are  two  major 
turning  points  in  Barth's  theological  thinking,  one  at 
the  time  of  his  break  with  modem  religious  liberalism, 
and  the  other  in  connection  with  his  book  on  Anselm, 
when  Barth  is  said  to  have  made  a radical  change 
from  a dialectical  theology  to  one  based  on  analogy. 
This  reading  implies  that  the  discontinuity  outweighs 


the  continuity.  It  is  supposedly  this  second  break  that 
necessitates  the  replacement  of  Barth's  Christian 
Dogmatics  by  his  Church  Dogmatics. 

But  Balthasar  also  suggests  a second  model  of 
Barth's  development.  According  to  this  model,  the 
Christian  Dogmatics  already  represents  "immense 
progress"  along  a gradual  path  to  analogy  stretching 
from  1927  to  1938,  with  the  completion  of  that 
development  in  Church  Dogmatics  II/ 1. 

McCormack  noted  that  these  two  models  could  be 
reconciled  if  the  shift  began  with  the  Anselm  book,  but 
according  to  the  second  model  it  is  not  Anselm  but  the 
Christian  Dogmatics  that  marks  the  beginning  of  the 
change.  McCormack  regards  the  second  model  as 
better,  but  the  first  has  been  far  more  influential  (e.g. 
Hans  Frei,  T.  F.  Torrance). 

McCormack  sought  to  undermine  the  received 
paradigm  (Balthasar's  first  model).  He  cited  Jungel's 
view  that  the  only  real  break  in  Barth's  thought  was 
the  break  during  World  War  I when  he  turned  from  the 
liberal  theology  of  his  student  years.  Barth's  journey 
in  pursuit  of  a theology  of  the  Word  was  a winding 
path,  but  still  one  path.  According  to  Jiingel,  the 
dialectical  phase  embodied  in  Barth’s  second  Romans 
extended  from  1921/22  to  1925/27.  What  made  R2 
dialectical  was  a dialectic  in  the  being  to  be  known. 
When  Barth  abandoned  that,  that  was  the  end  of 
dialectical  theology. 

The  trouble  with  that  reading,  according  to 
McCormack,  is  that  Barth  insisted  that  "the  reality  of 
which  theology  speaks  is  not  dialectical!"  On  the  other 
hand,  though,  Barth's  theology  itself  was  never  simply 
undialectical. 

McCormack  then  discussed  Ingrid  Spieckermann's 
suggestion  that  there  is  actually  a form  of  analogy  in 
R2  which  is  parallel  to  the  analogia  fidei  and  which  is 
an  analogy  of  the  cross. 

There  are  two  versions  of  Barth's  early  dogmatics. 
The  first  version,  recently  published  as  the  Gottingen 
Dogmatics  (Eerdmans),  consists  of  the  1924/25 
lectures  at  Gottingen,  completed/repeated  at  Munster 
in  1925/26.  The  second  version  consists  of  the 
1926/28  Munster  lectures.  It  is  the  prolegomena  of 
this  second  version  that  was  published  as  the 
Christian  Dogmatics.  But  the  differences  between  the 
two  versions  are  small.  After  the  1915  break,  there  is 
a continuous  unfolding  of  one  basic  insight:  to  ground 
theology  in  the  objectively  real  self- speaking  of  God  in 
revelation. 

McCormack  regards  Spieckermann's 
reconstruction  as  brilliant,  but  it  has  one  weakness: 
the  Anselm  book  is  rated  as  too  important. 

Michael  Beintker  is  the  third  scholar  whose 
analysis  was  considered.  Beintker  identifies  four 
kinds  of  dialectic  in  R2  and  the  lectures 
contemporaneous  with  it.  This  indicates  that 
"dialectic"  is  not  a simple  category.  It  is  impossible  to 
speak  of  a "turn"  away  from  dialectic  without 
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specifying  which  sort  of  dialectic  was  left  behind  and 
which  continued  (since  there  is  still  dialectic  in  the 
Church  Dogmatics).  While  there  is  a shift  of  emphasis 
in  Barth's  thought,  it  is  not  the  replacement  of  one 
form  of  thought  by  another.  There  is  thus  no  second 
watershed.  Dialectic  and  analogy  coexist. 

Part  II  was  devoted  to  an  assessment  of  the 
current  situation.  First,  McCormack  identified  two 
unresolved  issues  in  Barth  research  to  date. 

One  is  the  degree  of  significance  to  be  assigned  to 
Barth's  book  on  Anselm.  McCormack  believes  the 
importance  of  the  Anselm  book  has  been  exaggerated 
(not  least  by  Barth  himself!).  It  makes  a good  story  to 
speak  of  a significant  turning  point  between  the  "false 
start"  of  the  Christian  Dogmatics  and  the  mature 
viewpoint  of  the  Church  Dogmatics.  (Perhaps  Barth 
wished  to  distance  himself  from  former  friends  like 
Gogarten,  Bultmann,  and  Brunner  in  view  of  the 
political  situation  in  Germany.)  But  the  differences 
between  the  two  versions  are  simply  not  that  great. 
The  idea  of  a second  "break"  cannot  be  sustained. 

The  other  unresolved  issue  is  the  viability  of 
Balthasar’s  formula:  "turn  from  dialectic  to  analogy." 
McCormack  regards  this  formula  as  inadequate,  and 
periodization  alone  is  not  the  problem. 

He  noted  four  principal  difficulties  with  the  above 
formula: 

(1)  The  indefiniteness  of  the  first  term.  "Dialectic" 
has  a range  of  meanings. 

(2)  The  analogia  fidei  is  an  inherently  dialectical 
concept.  Barth  speaks  of  both  "veiling"  and  "unveiling" 
in  revelation.  The  analogia  fidei  involves  a 
correspondence  between  the  act  of  God  in  revelation 
and  faith  in  the  human  subject.  It  is  Barth's 
Realdialektik  that  drives  the  doctrine  of  analogy. 

(3)  The  formula  brings  two  concepts  together 
which  belong  to  different  planes  of  theological  discourse 
and  thereby  commits  a category  error.  Balthasar 
supposes  that  Barth  turns  from  a dialectical  method  to 
analogy,  but  analogy  is  not  a method. 

(4)  The  formula  fails  to  penetrate  deeply  enough 
into  the  material  conditions  in  Barth's  theology  which 
gave  rise  to  "dialectic"  and  "analogy"  in  the  first  place. 
In  R1  and  R2  Barth  works  with  the  concept  of  the 
Kingdom  of  God.  After  1924,  he  emphasizes  the 
incarnation.  But  in  each  case  a material  decision 
shapes  his  method. 

In  Part  HI,  "A  New  Paradigm,"  McCormack 
outlined  his  own  periodization  as  follows: 

1.  Dialectical  theology  in  the  shadow  of  a 
process  eschatology  (summer  1915  to  January 
1920).  This  period  includes  the  first  edition  of 
Romans. 

2.  Dialectical  theology  in  the  shadow  of  a 
consistent  eschatology  (January  1920  to  May 
1924).  This  period  includes  the  second  Romans. 


3.  Dialectical  theology  in  the  shadow  of  an 
anhypostatic-enhypostatic  Christology  (first 
stage:  Pneumatocentrism,  May  1924  to  September 
1936).  In  this  phase  Barth  emphasizes  the  Holy  Spirit 
in  the  present  moment  (revelation  as  an  event  in  the 
present).  The  focus  is  on  the  recipient  of  revelation  in 
the  here  and  now. 

4.  Dialectical  theology  in  the  shadow  of  an 
anhypostatic-enhypostatic  Christology  (second 
stage:  Christocentrism,  September  1936  and 
following).  McCormack  pointed  to  Pierre  Maury's  1936 
lecture  on  election  as  a key  influence  in  moving  Barth 
toward  a Christocentric  concentration. 

It  is  to  be  noted  that  there  is  no  reference  in  this 
schema  to  Anselm,  because  in  McCormack’s  judgment 
he  does  not  represent  a significant  turning  point  in 
Barth's  development.  All  three  versions  of  the 
prolegomena  belong  to  the  same  phase. 

Part  IV,  "Systematic  Relevance  of  the 
Developmental  Problem,"  was  devoted  to  comments  on 
the  demise  of  the  "neo-orthodox"  reading  of  Barth. 

While  Barth's  theology  has  been  only  partially 
accepted  by  his  British  and  American  "followers"  (who 
tend  to  read  Barth  in  terms  of  their  own  assumptions), 
the  German  situation  is  different.  Unfortunately,  this 
German  Barth  scholarship  is  not  well  known  in  the 
U.S. 

McCormack's  presentation  provoked  some  spirited 
discussion.  This  extraordinarily  stimulating  paper 
whets  one's  appetite  for  the  full  exposition  in  his  new 
book.  Karl  Barth's  Critically  Realistic  Dialectical 
Theology  is  scheduled  for  February  publication  by 
Oxford  University  Press. 

Zeitschrift  fur  dialeklische  Theologie 

Note:  Bruce  McCormack  distributed  the  following  notice  at 
the  KBS  program  at  last  fall's  Annual  Meeting  of  the  AAR  in 
Chicago.  It  is  printed  here  for  the  benefit  of  those  who  were 
not  present  at  the  AAR  session: 

Each  year  since  1970,  students,  pastors,  and  university 
theologians  have  gathered  at  the  Leuenberg  Conference 
Center  outside  Basel  to  study  and  reflect  on  the  theology  of 
Karl  Barth. 

From  its  inception,  the  conference  regularly  attracted 
such  major  Barth  interpreters  as  Eberhard  Jiingel, 
Friedrich-Wilhelm  Marquardt,  Dieter  Schellong,  Jurgen 
Fangmeier,  Wolf  Krotke,  Eberhard  Busch,  Berthold 
Klappert,  and  Christian  Link.  In  addition  to  these 
"Barthians,"  other  major  scholars  not  committed  to  a 
Barthian  perspective  have  also  spoken:  Jurgen  Moltmann, 
Traugott  Koch,  Trutz  Rendtorff,  and  Dietrich  Ritschl. 

So  successful  has  this  conference  been  that  by  1986  it 
became  necessary  to  add  to  the  July  meeting  on  the 
Leuenberg  an  April  conference  in  Holland. 

In  1985,  the  work  of  Barth  scholars  at  these 
conferences  was  given  a big  boost  through  the  founding  of  a 
new  journal  by  a group  centered  in  the  University  of 
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Kampen,  the  Netherlands.  The  initial  aim  of  the  Zeitschrift 
fur  dialektische  Theologie  was  to  publish  the  papers 
presented  at  the  two  annual  Barth  conferences  along  with 
reviews  of  significant  literature.  Now  in  its  tenth  year, 
ZDTh  has  become  one  of  the  two  or  three  most  significant 
journals  promoting  Barth  scholarship  in  Europe.  For  those 
of  us  directly  interested  in  Barth  studies,  ZDTh  is 
indispensable. 

As  most  of  the  conferences  are  gathered  around  a 
doctrinal  theme,  the  individual  numbers  of  the  Zeitschrift 
are  also  disposed  in  the  same  way.  Recent  numbers  have 
treated  sin,  ecclesiology,  righteousness,  "reality," 
revelation  and  experience,  and  homiletics.  Detailed 
consideration  has  also  been  given  to  Barth's  relationship  to 
Schleiermacher,  as  well  as  to  Roman  Catholicism.  In 
addition,  special  numbers  have  been  devoted  to  the 
theology  of  Oepke  Noordmans  (a  Dutch  "Barthian"  before 
Barth)  and  themes  in  the  theology  of  Hans  Joachim  I wand. 

The  subscription  price  is  just  $30  a year  for  two 
numbers  ($20  a year  for  students).  The  subscription  is 
payable  in  one  lump  sum  once  a year.  There  is  no  charge 
for  shipping  and  handling.  You  may  write  to  Richard  Slaar, 
Zeitschrift  fur  dialektische  Theologie,  Postbus  5021,  NL-8260 
GA  Kampen,  the  Netherlands. 

New  book  on  Barth's  social  ontology 

Paul  E.  Stroble  Jr.  (Louisville  Presbyterian  Seminary) 
has  published  The  Social  Ontology  of  Karl  Barth  (San 
Francisco:  Christian  Universities  Press,  1994). 

The  book  focuses  on  the  development  of  the  theme  of 
otherness — the  otherness  of  God  and  of  fellow  human 
beings — through  Barth's  principal  periods. 

While  Barth's  interest  in  connecting  academic  theology 
to  practical  religious  life  led  him,  in  his  earlier  work,  to 


designate  the  believer's  subjectivity  as  the  locus  for  God's 
otherness,  his  later  dialectical  theology  shows  a shift  to  a 
vision  of  God  as  the  absolute  subject-other  transcending 
human  objectification.  The  book  explores  how  Barth's 
approach  to  God's  otherness  is  further  developed  within  the 
trinitarian  theology  of  the  Church  Dogmatics. 

Program  suggestions 

Jo  Berta  Carr  (Kissimmee,  Florida)  sends  the  following 
suggestion  as  a future  program  possibility:  "Karl  Barth's 
embracing  of  the  relative  factor  (historical  conditioning)  as 
affirmative  of  the  self-sustaining  character  of  the  Word  of 
God  in  contradistinction  to  the  classification  of  it  as 
ideational,  thus  assumed  to  be  legitimately  susceptible  to 
revision  or  replacement." 

Henry  K.  Yordon  (First  Congregational  UCC,  Norwalk, 
Conn.)  wonders:  "Who  has  done  what  with  Barth's  sense  of 
humor?" 

Massachusetts  ministers  study  Barth 

Joe  Bassett,  minister  of  the  First  Church  in  Chestnut 
Hill,  sent  information  about  activities  of  the  Massachusetts 
Convention  of  Congregational  Ministers. 

Last  year  on  Ascension  Day,  members  gathered  for 
breakfast  and  discussion  of  one  of  Barth’s  sermons  and  an 
appropriate  passage  from  the  Church  Dogmatics  on  "The 
Homecoming  of  the  Son  of  Man"  (IV/2). 

The  group  also  met  in  June  for  its  10th  Annual  Summer 
Barth  Session  for  Pastors.  The  session  studied  Barth's 
treatment  of  "Das  Nichtige"  in  Church  Dogmatics  III/3. 

Also  featured  was  a discussion  of  an  exchange  between 
Alexander  McKelway  and  Walter  Brueggemann  concerning 
the  "Re-imagining"  controversy,  led  by  McKelway 
(Davidson  College)  and  Horace  Allen  (Boston  University). 
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